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Pandit Dinanath Tripathi

Pandit Dinanath 'l‘ripal;h_i was born in a village in Medinipur, West
Bengal in the year 1914 (probably in December). His father was Gajendra
Narayan Tripathi and his mother was Sailaja Devi. He received his carly
training from his father and then he joined Contai Sanskrit College,
Medinipur. Here Tripathi was initiated into the classical works of Indian
Philosophy. Then he moved to Government Sanskrit College, Calcutta
where he completed ‘tirtha’ examinations in Kavya, Vyakarana,
Samkhya, Vedanta, Sadharana Darsana, Mimarhsa, 'ka’ ‘kha’ and ‘ga’
group in Nyaya. Later Tripathi was also awarded ‘Nyaya Mahacharya’
from Government Sanskrit College.

Pandit Tripathi received his vyakarana lessons from Krsna Prasad
Samkhya tirtha. Trailokyanath Kavyasarkhayatirtha of contain
imparted lessons on Kavya to Pandit Tripathi. Pandit Tripathi’s Vedanta
teacher was Tarasar Vedantafirtha. His Nyaya teacher was Pandit
Visvabandhu Nyayacharya. Pandit Tripathi received lessons on Nyaya
also from Kalipada Tarkacharya and Madhusudan Nayayacharya.

Pandit Tﬁpl?gl'ﬁ taught Mimarhsa at the Government Sanskrit
College, Calcutta. He was a professor in Sanskrit Department of
University of Calcutta. He joined Rabindra Bharafl University as a guest
Professor and taught Indian Fhilosophy for some time. Pandit Tripathi
was a Research Professor in Indian Philosophy in Government Sanskrit
College, Calcutta.

Uniqueness of Pandit Tripathi’s method of teaching consisted in
the fact that while explaining one particular issue from one specific
philosophical system, he used to bring in comparative discussion that
one can find in other philosophical systems, thus turning the whaole
deliberation into a holistic one.

As a recognition of his u:tml,s.landing contribution to the field of
classical Indian Philosophy Pandit Tripathi was awarded Presidential
award in 1984 by Hon'ble President Giani Jail Singh.

Pandit Dinanath Tripathi is an embodiment of plain living and high
thinking. To this day at the age of 98 years he still continues to write.
Presently he is working on the Anumanakhanda of Gangeda's
Tattvacintamani.

The following is a list of Pandit Tripathis’ publication.



What follows is a brief description of all of his available works. The
books have been arranged not in terms of their year of publication, but in
terms of their themes.

}silpani.gmi Iidyipeei;h, Kolkata, 1413 beng.)

Vedas are divided into four parts: Rk, Sama, Yajuh and Atharva.
‘h’ajur-f:r:la 15 again divided into two branches: Krsna and dukla.
lsﬂ-panls_ad 1s included in Sukla ‘l'a_]urw:da This forms the last part of
Vajasaneya Samhita of Sukla ‘t’muweda Isnpammd consists of the last
mghte_en mantras of ‘l.-’a_;asaneya Samhita. Since the first matra starts
with Isavasyamidam’ etc. this Upanisad is called Tsopanisad. The first
mantra of this Upanisad describes the path of knowledge that a monk is
required to follow by meditating on the identity on the Brahman and the
self. The second mantra prescribes the path of action for those who are
not fit to follow the path of knowledge. The third mantra asserts the
supremacy of the path of knowledge. From the fourth tll eighth mantra
we find the description of the nature of sell, etc. In ninth, tenth and
eleventh mantras we find the description of the consequences of each of
the actions prescribed. From twelve till fourteen we lind elaboration of
the upasana ol Hiranyagarbha and Prakrti and its consequence. The
mantras from fiftcen to cighteen tell us how those who follow the joint
path of upasana and action desire to attain Brahman. The essential
teaching of this Upanisad is to show how by lollowing the paths of karma
and upasana one grows the desire to attain moksa and then through the
destruction of the veil of ignorance one gets himsell [ree [rom the eternal
movement of birth and death. Dinanath Tripathi has explained each of
the wverses with a detail exposition, often showing the etymological
significance of the crucial terms involved.

Mundakopanisad (Adyapeeth, Kolkata, 1415 beng.)

Mundakopanisad is a part of Adharva Ved:. Mundakopanisad is
divided into three mundakas: first, second and third. Each mundaka is
again divided into two chapters. First chapter of first mundaka consists
of nine mantras and the second chapter containg thirteen mantras, First
chapter of second mundaka contains ten mantras and there are eleven
mantras in the second chapter of second mundaka. First chapter of the
third mundaka contains ten mantras and there are eleven mantras in
the second chapter of third mundaka. Altogether there are sixty four
mantras in Mundakopanisad. Dinanath T‘ripgth_i. has translated the
mantras into Bengali and has given detail exposition following
Samkaracharl_.ra 5 commentary.



The first chapter of first mundaka contains description of how the
knowledge of Brahman was carried down through the teachers to their
students starting from Brahma. The second chapter eulogises the Vedic
sacrifices. The first chapter of second mundaka asserts that Aksara is
the ultimate reality. The second chapter of second mundaka contains
description of Brahman. The first chapter of third mundaka describes
the qualities that one is required to have in order to gain the knowledge
of Brahman. The second chapter of third mundaka has a description of
the qualities that a person possesses once he attains the knowledge of
Brahman.

Kenopanisad |[Adyapeeth, Kolkata, 2011)

Kenopanisad is a part of Sama Veda. Kenopanisad contains parts
of Jaiminiya Brahmana of Sama Veda. Sometimes Kenopanisad is also
called Talabakaropanisad following the name of Talabakara who is the
original advocate of Jaiminiva Brahmana. Kenopanisad starts with the
word ‘Kena'. The discussion in this Upanisad continues in the form of
question and answer, The first chapter argues that all the sense organs
are ultimately drniven by Brahman. The second chapter argues that
Brahman is beyond the scope of human knowledge. The third chapter
discusses the mystery of Brahman, for it is both beyond knowledge and
also can be known. The ftourth chapter discusses in greater detail the
mystical nature of Brahman. This Upanigsad hints at the mystical nature
of the experience of Brahman. This Upanisad is unique in its reference to
sakti, other than Brahman.

KEghakupantqnd [ﬁd}rﬁpeegh, Kolkata, year not mentioned)

The story goes that there was a rishi called Katha who insisted on
studying a part of the Vedas and this part later became known as Katha
branch of the Vedas. Kathakopanigad is a part of this katha branch. This
Upanisad is divided into two chdpters., Each chapter is divided into three
gsections. The first section of the first chapter contains twenty nine
mantras, while there are twenty five and seventecen mantras in the
second and third section respectively. The first section of the second
chapter contains fifteen mantras and there are fifteen and nineteen
mantras in the second and third section respectively. This Upanigad
contains a dialogue between Yama and Naciketa whereby the knowledge
of Brahman is discussed. The first chapter contains the description of
how Naciketa went to meet Yama and asked Yama to impart him the
knowledge of what happens to people after they dic. Yama describes the
distinction between vidya and avidya, the distinction between the two



manifestations of self. The second chapter contains discussion of the
eternal nature of the self, the status of the self in the body.

Vedanter Mahavakya (Vivekananda Math, Barrackpore, 1996)

In the beginning of this work Dinanath Tripathi discusses in great
detail the definition and nature of mahavakya. He proves, in this context,
the eternal nature of the Vedas. In the second half of the book Tripathi
establishes why moksa is to be considered the ultimate value of human
life. Then he undertakes a discussion of the four mahavakyas along with
several allusions to Vedangas, kavya and tantra.

Vedantasara |idp;pe¢l;h, Kolkata, 2003}

Sadananda Yogindra authored the book called Vedantasara most
probably between 1400 and 1500 saka. Various Vaishpava scholars
opposed the Advaita arguments in very many different ways. These
arguments were refuted by later Advaita scholars. And amidst all these
debates, the fundamentals of Advaita philosophy became intractable to
common people. Sadananda in his Vedantasara puts forward the main
tenets of Advaita philosophy. If Brahman alone is real, then what is the
status of the sensible world? In an answer to this question the concept of
avidya is brought in. Later the author refutes all the possible oppositions
to Advaita stand point. The book ends with a description of jivanmukti
and videhamukti. Pandit Dinanath Tripathi, in this book, undertakes a
detail study of the several commentaries of Vedantasara.

Vedantasarer Tinti Ti_kEr Visad Banganuvad
(Adyapeeth, Kolkata, 1416 beng.)

In this book Dinanath Tripathi adds a detail Bengali translation
and explanation of the three commentaries of Vedantasara viz.
Subodhini, Valabodhini and Vidvanmanorafjani.

Vivekacudamani (Vivekananda Math, Barrackpore, 2010)

Originally Advaita Vedanta philosophy can be divided into three
prasthanas: druti, smrti and nyaya. Upanisad belongs to srutiprasthana,
Srimad Bhagavad Gita belongs to smrtiprasthana and Brahmasutra
belongs to nyavaprasthana. In the Brahma sutras it has been
established that Brahman is both the efficient cause and the material
cause of the world. The independent existence of the world along with its
vagaries has been denied. Alongside many commentaries, some
independent works have been authored to establish the Advaita Vedanta
position. Vivekacudamani is one of them which is composed by



éﬂIﬁlmrE{:hEl"jﬂ.- Since this book is aimed at ascertaining the Vedantic
knowledge of those who have already been initiated into it, refutation of
others’ views has taken a backstage. The identity of the individual self
and Brahman has been explained and proved. Vivekactidamani, that is
edited by Dinanath Tripathi, contains five hundred and eighty one
verses. Each of the verses has been translated with their philosophical
significance. Starting with the cligibility of the knowledge of Brahman,
issues like the nature of self, the nature of ignorance, the nature of
liberation etc. have been discussed in great detail.

Miruktam (Adyapeeth, Kolkata, 2002)

Out of the six Vedangas Nirukta is one. Nirukta is one. Nirukta is
subsidiary to vyakarana. In order to gain complete knowledge of the
meaning of the Vedic sentences knowledge of Nirukta is required in
addition to the knowledge of vyakarana. Detail knowledge of phonetics
and pronunciation can be had only from study of Nirukta. According to
some scholars, Yaska wrote Nirukta as a commentary on an earlier work
called Nighantu. There is a debate about the authorship of Nighantu.
However, Nirukta coneists of three chapters: 1. Naighantukakanda, 2.
Naigamakanda and 3. Daivatakanda. From the word ‘gauh’ till ‘apare’-al
these words have been discussed in Naighantukakanda. From the word
jaha’ till ulvamrvisam’all these words have been analysed in the
Naigamakanda. The daivatakanda contains an analysis of word from
‘agni’ till ‘devapatni. There have been many commentaries on Nirukta.
Dinanath Tripathi, based on the commentaries of Amaredwar Thakur,
Mukunda Sharmabaksi and Durgacharya, has translated each of the
words taken up for consideration along with their philosophical import.
At some places Tripathi has relied more on Durgacharya than on
Amareswar Thakur,

Paspasahnika (Adyapeeth, Kolkata, 1925 saka)

The origin of Sanskrit grammar lies in the hands of three rishis viz.
Panini, Katyayana and Patahjuli. Patanjali’s commentary is mainly based
on Katyayana's Varttika, though at places Patanjali discusses Panini's
sutras as well. Patahjali's commentary is known as ‘Mahabhasya'. One
finds a unique combination of simplicity of language and depth of
thoughts in this Mahabhasya. This Mahabhasya consists of eighty four
ahnikas or chapters. The first chapter is called Paspada. Paspasa literally
means that which touches deeply. This chapter contains a discussion on
the nature and necessity of studying grammar. There is a detail
discussion on the nature of word in this chapter. Dinanath Tnpat.'m
translates each of the karikas and then explains the purport of these.



There are twenty three original verses and seventy five karikas as ways of

explanartion.

Tantraloka (Adyapeeth, Kolkata, Vol. 1, 1400 beng.
And Vol. 2, 1402 beng.|

Tantraloka is a work on éﬂjva philosophy, authored by
Abhinavagupta. Tantraloka belongs to Advaita school of Tantra. The
main thesis of Tantraloka is that there is one indivisible knowledge, that
B of the nature of eternal ananda. Siva is of the nature of this
kmowledge. Siva expands himsell in the form of world and constructs
himselfl in the form of individual selves. Individual selves are not distinct
from Siva. There is no material existence except knowledge. The world
appears to us as material in nature only because of our ignorance.
Ignorance is incomplete knowledge, or knowing otherwise. Siva with his
power manifests himsell in the form of world and this power is nothing
more than Siva himself. Man can attain libefation only when he acquires
complete knowledge. There is a detail discussion on the four kinds of
people that are eligible for complete knowledge. Though knowledge as
such is mdmmbl:. it manifests itsell in the world in four forms: 1.
_-\nauajnana, 2. Eaktajnana, 3. Eambhavajnunﬂ and 4, .ﬂmupayajnana
When one attains the anupayajnana, he attains fivahood, becomes one
with Siva. Dinarath Tripathi has edited the [irst and second chapters of
Tantraloka. In this Tripathi has followed mainly Jayaratha's commentary
called Viveka' The first chapter contains three hundred thirty two verses
and second chapter consists of forty nine verses.

Atmatattvaviveka, Vol. 1, 2 & 3 |Sanskrit College, Kolkata,
Vol. 1, 1984, Vol. 2, 1989, Vol. 3, 1990)

Udayanacharya, in his Etmﬂtattvaviveka, has refuted the Buddhist
position by defending the Nyaya view of self. In the first chapter Buddhist
theory of momentariness has been refuted. In the second chapter reality
of the external world independent of knowing consciousness has been
proved. In the third chapter the Buddhist view regarding the identity of
guna and guni has been refuted paving the way to prove the existence of
self as possessing the quality of knowledge. The fourth chapter contains
discussion concerning the alleged non-apprehension of the self that is
independent of body etc. and refutes any such non-apprehension. Since
this beok is mainly aimed at refuting the Buddhist position, it is also
known as ‘Bauddhadhikara.’ Dinanath Tripathi has cdited the entire
Aunatattvaviveka, but only first and second chapters have been
published. Tripathi has translated the original text and at places has



added-detail c:-r.pusman by refernng to the views of Raghunatha E1rc-ma.m
and Samkara Misra.

Isvarasiddhivivécanam, Part 1 & 2 (Sanskrit Sahitya Parishat,
Kolkata, Part 1, 1989, Part 2, 1996) -

One of the most important works in Nyaya concerning the proofs
for the :mstence of God is called Nyayakusumafijali. Dinanath Tripathi,
in his Isvarasiddhivivecanam analyses the first two chapters of
Nyayakusumanjali in lucid Sanskrit. The first volume contains a detail
discussion on refuting the Carvaka view, with special reference to their
theory of causation. Mimarmsaka views on Sakti have also been criticized
in this context. Samkhya view has also come under attack here. In the
second volume a detail analysis and relutation of Mimamsaka views
concerning the authority and eternity of the Vedasz have been taken up.

Prasastapadabhasyam (Adyapecth, Kolkata,
Vol. 1, year not mentioned, Vol. 2, 2000)

Pragastapadabhagyam is authored by Prasastapada who probably
lived during third-first century 3.C. I"Ta;-':astap'ﬁdabh'é_syam is written
following Kangada sutra, although il does not take up all the sutras
individually. Many important commentaries on vﬂi!;t:?iikﬂ philosophy are
written later in the history based on this Prasastapadabhasyam. This
book contains detail discussien of the six categories accepted by the
\f&tiéﬂ'ﬁika philosophers alorig with the similaritiezs and differenices
petween them. It is held that knowledge of these six categorics is the
cause of liberation. The entire Prﬂ:ml,apﬁ ab}ﬁayam cvontaing fifty
verses. Dinanath Tnpﬂth'l has edited Prasasta :tdnbhi“ﬁﬂqm in Lo
volumes, The first volume is edited jomnily with Sri h]namqpaua Mu;.ra
while _lhc second volume is edited solely by Dinanath rnpﬁ.lhl '[‘nra]_hl
has translated and added elaberate “-:1.:.:1-“.“1“: ¢ bznking on
Nvayakandali, a book written on Lht: basis of Pr atﬂﬂatupa.lﬁhh;n,ram

Tuftm-:tumnm:}: (Pratyaksa ikhanda),
. |Adyapeeth, Kolkata, 1417 beng.)

N}Ejra and vaiéeqika philosophits are regarded. as -sister systems,
because of their affinities in their philosophical ideas. Laieriin the course
of history Navva-Nyaya arises &5 a further development of huaya Systermn.
Gangeénpadh}ra}ra is regarded as the originator of this movement.
ﬁnll.huugh in ancient Nyaya all the sixlcen categories have been explained,
Gangesa in his works on Navya-Nyaya has mainly explained he four
sources of l{‘nﬁwlﬁdge viz. ‘ perceplion, inference, testimony and
comparison. Dinanath Tnpathl in this book, has explained the views of



Gﬂngﬁ:EFE. on perception. The nature of veridicality, the nature of
pramana, theory of anyathakhyati, sannikarsavada, samavayavada,
refutation of non-apprehension as a pramana, abhavavada,
pratyaksakaranavada and manoanutvavada etc. have been elaborately
explained in this book.

Mimamsaparibhasa (Sanskrit Sahitya Prishat, Holkata, 1968)

- o= -

Mimamsa is one of the most important schools of Indian
philosophy, whose sole concern is o explain the meaning of the Vedic
sentences prescriptive of actions. Mlmﬂmﬁﬂpdrlbhﬂﬁﬂ is written by
krsnayajvana. This book is a lucid commentary on the main tenets of
Mimamsa philosophy. People with minimum expertise can follow this
book. This book contains twenty two verses. Dinanath Tripathi has
translated each of the verses into Bengali and has added elaborate
explanations with citing the divisions in the content of the discourse.

Manameyodaya (Vol. 1), (Sanskrit College, Kolkata, 1990)

Manameyodaya is a Mimamsa work that explains the Mimamsa
views on pramana and prameya. The first part of the book contains
discussion on the pramanas, viz. perception, inference, Lestimony,
comparison and non-apprehension. In the latter part of the book we find
a detail analysis of categﬂnﬁm an::::epted by Mimamsakas like drawa
guna, karma, samanya, samavaya, sakti, samkhya and sal:lrs}ra
Dinanath Tripathi has explained all these Mimamsaka views in great
detail.

Sacitra Hathayoga Pradipika (Sanskrit Pustak Bhandar,
Kolkata, 2011)

Yoga is considered as the method to attain health, knowledge and
happiness. The term ‘hatha’means the control of breathing, Svatmarama
‘mg_i is the author of Hathayoga Pradipika. Siva is considered the
originator of Hathayoga. There is a commentary on Hathayoga Frad‘fpikg
called ‘Jyotsna written by Brahmananda. This book consists of four
chapters. The first chapter deals with the various schools of Hathayoga
and also talks about dos and don'ts in the practice of Hathayoga. The
second chapter is concerned with the details of control of hreathing, its
different kinds. In the third chapter we find description of different ways
of controlling different body parts (mudras). The fourth chapter consists
of a description of Samadhi and the dillferent ways of mzainini.; Samadhi.
The book ends with a discussion of nada that the yogis are capable of
hearing. Dinanath T1'1|:|E|.ﬂ'1|r himsell being a practicing }’ﬂgi hElS added
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his experiences to his explanation which is of immense value. Tripaths
has also included several pictures of different yogic postures.

Pratisthavidhi (Adyapeeth, Kolkata, 2008}

This book of Dinanath Tripathi is a collection of several Vedic
rituals where methods of digging up new lakes, beginning building new
houses, building new temples ete. have been described,

Pmﬁsthﬁs&mnrﬁgrm‘m [Fi.djrapee.j;h, Kolkata, 1996)

This book was collected by Dinanath ’i'“rip'a'gh_l from a priest where
several rituals of worship have been described. And Tripdthi then
included some more rituals like $raddha ceremony etc. along with the
prayers of several Gods and Goddesses.

Sanatanakriyavidhivaridhi (Adyapeeth, Kolkata, 1408 beng.)

This book by Dinanath Tripathi is again a collection of description
of several Vedic rituals like sacrifices to the stars, rituals aimed at having
peace at home etc.

Sri Ramakrishnapujapaddhati (Adyapeeth, Kolkata, 1977)

This book by Dinanath Trip'ﬁ_th_'t contains a description of the ntual
of performing worship addressed to Ramakrishna, Sarada Devi and
ViveKananda. There are several prayers addressed to Ramakrishna and
Sarada Devi.

Saubhagyahkgm_l-tﬂutram (Navabharat Publishers,
Kolkata, 1384 beng.)

" This book by Dinanath TripELh_i contains a detail descniption of
worshipping Goddess Lakshmi including prayers addressed to her.
TripE'EhT has translated all thé verses into Bengali. The book ends with a
prayer addressed to Krsna.
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The Project aims at documenting and fighlighting the magnificent contribution
of the Traditional Pandits of Twentieth Century Bengal with special reference to
(lassical Indian Philosophy. This project has been funded by
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